Job:
Date: 

· Scholars guess based on issues and context

· Ezekiel refers to Job

· Issues suggest crisis of Babylonian exile

Structure: 

· 1-2 Prologue, 42:7-17 Epilogue, probably tacked on later. 

· Opening and closing use “Yahweh;” Job’s body uses “El” or Shaddai. (Generic; no personal name). 

· When God speaks out of Whirlwind, he uses Yahweh. 

· 3-31: Trial of Job by friends

· 32-37: Elihu’s interpolated discourse

· 38-41 Yahweh’s 2 speeches: cosmic wonders
· Cosmogony (38:4-21)

· Meteorology or the play of natural forces created is Cosmogony  (38:22-38)

· Zoology (38:39-39:40)

· Zoology with mystic heightening (40:15-41:26): Behemoth (hippo) and Leviathan (crocodile) represents Chaos, but also the existence in nature of unaccountable, impersonal violence
Poetry

· Parallelism with intensification

· Metaphor

· Three levels of poetry: 

· Okay poetry: Job’s three friends (analogy, not metaphor)
· Good poetry: Job

· Great, transcendent, amazing poetry: Yahweh

· Prose (frame, added by another author)

· Elihu’s words (added at some point; not good poetry)

· Poetic motifs: Oppositions
· Darkness/Light

· Unbirth/birth

· Law/cosmos

· Poetic motifs: symmetrically opposed metaphors

· Eyelids of dawn (3:9; 41:11)

· Belly’s doors (3:10, 38:8)

· Hedged him round (imprisoned) 3:23; 19:8; 38:8)

· Unborn, stillborn (3) vs. clouds as infants; birth (38)
· Chapter 19: poetic center of Job’s declaration of innocence
Job as character: 

· Native of Uz, “perfect,” “long time ago.” Set in patriarchal age. 

· Eliphaz, Bildad, Zophar speak for orthodoxy

· Elihu, only Hebrew name, added later. Advises Job to confess sins

Thematic Issues: 

· Reason for suffering. Author repudiates Deuteronomistic theories of history. Proverbs, Ezekiel: God favors the good. This theory says all suffering is a punishment that fits a crime; the task is to figure out who did what and punish them accordingly. 
· Instead, Job denies that all suffering is earned or deserved. His friends, frightened by the prospect of so much suffering, counsel him to learn how his actions have caused his pain. Job denies his suffering and demands to confront his accuser (Chapter 19—read all): For I know that my Redeemer F83 lives, and that at the last he F84 will stand upon the earth; F85 26 and after my skin has been thus destroyed, then in F86 my flesh I shall see God, F87 27 whom I shall see on my side, F88 and my eyes shall behold, and not another.
· God’s ineffable nature. Like Ezekiel, Job’s God speaks out of the whirlwind and is unfathomable. Is God’s answer more torment or a consolation?
Word Choice

· Legalistic terms: 

· Case (deen) (13:3): judgment, judgment , cause, plea, condemnation, dispute, legal suit, strife, government
· Justice (mish-pawt'): judgment, justice, ordinance 

1. judgment 

1. act of deciding a case 

2. place, court, seat of judgment 

3. process, procedure, litigation (before judges) 

4. case, cause (presented for judgment) 

5. sentence, decision (of judgment) 

6. execution (of judgment) 

7. time (of judgment) 

2. justice, right, rectitude (attributes of God or man) 

· Mediator (33:23: yaw-kahh' : to prove, decide, judge, rebuke, reprove, correct, be right 

a. (Hiphil) 

1. to decide, judge 

2. to adjudge, appoint 

3. to show to be right, prove 

4. to convince, convict 

5. to reprove, chide 

6. to correct, rebuke 

· Redeemer (19:27): gaw-al' : to redeem, act as kinsman-redeemer, avenge, revenge, ransom, do the part of a kinsman. 

· Names in Job 

· Job "Hated" 

· Uz "Wooded" 

· Satan "adversary" 

· Eliphaz "my god is gold" 

· Bildad "confusing love" 

· Zophar "sparrow" 

· Elihu "He is my God" 

· 3 daughters: Jemima "Day by Day" or "Dove; Kezia "cinnamon"; Keren - happuch " "horn of eyeshadow"
· Rahab = "breadth, “storm,” “arrogance” (but only as names) 
· mythical sea monster 
· emblematic name of Egypt 
Questions: 

1. Why do bad things happen to good people? Why do the wicked prosper?

a. Friends: We get what we deserve; the unjust are punished, though they may not understand their crimes. 

b. Satan: Does Job Fear God for Nothing? Why do we worship God?

c. Job: I do not merit suffering. 

2. How can a God with absolute power be held accountable in any human system of justice? 

3. Does Job have the right to face his accuser?

4. Does God single out the righteous for suffering? If so, why?

5. What is the right way to suffer adversity?

6. What is the right way to deal with the suffering of others?
7. Is art (in this case poetry) its own consolation for suffering? Does it help us make sense out of the impersonal and non-rational?
The Mystery of Job
One widely held view is that the climax of the book teaches that God’s purposes and ways are mysterious and unfathomable, hidden from his creatures. Given the difference between infinite God and finite man, theodicy is not possible. (Theodicy is the theological justification of God’s goodness in relation to his omnipotence [i.e. his all-powerful nature].)

Walther Eichrodt writes, “In the speeches of God in the book of Job, this God of men’s construction [the traditional theodicy of the friends] is opposed to the incomprehensibly wonderful Creator God, who cannot be caught in a system of reasonable purposes, but escapes all human calculation.”

Also taking note of the preoccupation with the beauties of nature in the speech from the whirl­wind, but drawing a less extreme conclusion, is Robert Gordis, who sug­gests that the author implies that there is an analogy between the harmonious order of the natural world and the moral order. “What cannot be comprehended through reason must be embraced in love.”

Several scholars have turned to an earlier chapter of the book for the key to the divine speeches (chap. 28, especially 28:28). A righteous man cannot know why he suffers and the wicked prosper, because men’s wisdom is not God’s. YHVH [i.e. God] keeps his cosmic wisdom from human beings, giving them instead a “fear of God” as their own precious and proper concern.

God Comes Out of Hiding

The second aspect of the speech of the voice from the whirlwind is that it takes the form of a theophany [divine speech].

Martin Buber writes, “But how about Job himself? He not only laments, but he charges that the ‘cruel’ God had ‘removed his right’ from him and thus that the judge of all the earth acts against justice. And he receives an answer from God. But what God says to him does not answer the charge; it does not even touch upon it. The true answer that Job receives is God’s appearance only, only this, that distance turns into nearness, that ‘his eye sees him,’ that he knows Him again. Nothing is explained, nothing adjusted; wrong has not become right, nor cruelty kindness. Nothing has happened but that man again hears God’s address.”

According to this position, the answer to Job’s dilemma is found in religious experience, not in theological speculation. Rather than a theoretical solution to Job’s problem, there is an ineffable [indescribable] self‑manifestation of deity to the individual in his particularity.

In H. H. Rowley’s interpretation, “All his past experience of God was as nothing compared with the experience he has now found. He therefore no longer cries out to God to be delivered from his suffering. He rests in God even in his pain.” If the theophany is made central, then the book of Job can be seen as a large‑scale psalm of lament, like Psalm 73, in which accusation and doubt are resolved by an experience of reaffirmed faith and trust.

Rejecting Divine Retribution
A quite different interpretation has been proposed by Matitiahu Tsevat in his essay, “The Meaning of the Book of Job.” Tsevat suggests that the content of God’s speech is intended to convey a picture of the universe deliberately at variance with that held previously by Job and the friends. In the friends’ insistence that Job’s suffering meant he had sinned, and in Job’s demanding a specific reason why he, in his innocence, should suffer, both sides had presumed the reality of reward and punishment in the cosmos.

Perhaps, however, the voice from the whirlwind is asserting that there is no such law of retribution and that nature is neutral to man’s moral action. The sun rises on the righteous and sinner alike (28:13, 15). Rain falls on the desert, whereas it could have been directed only to the cultivated land where it is needed by men (38:26‑27). Wild animals do not observe the tenets of human morality (38:15‑16). Accordingly, God’s speech can be construed to imply that material prosperity and misfortune do not constitute divine recompense or chastisement.

Tsevat proposes that only the concept of a cosmic order that does not operate according to a built‑in principle of moral retribution makes possible the selfless piety that was the first issue posed by the book of Job.

“It would be a grave error to interpret [the book’s] denial of divine retribution as constituting a legitimate excuse for man from his obligations to establish justice on earth. Justice is not woven into the stuff of the universe nor is God occupied with its administration, but it is an ideal to be realized by society.”

The author of Job may be denying one fundamental assumption of the narrative and prophetic books of the Bible, but his denial is consistent with another, even more fundamental assumption: that it is up to man to carry out God’s commandments and that this primary task must be done in society and actualized in the course of history. A principle of automatic reward and punishment would, in fact, be a form of coercion, leaving no special realm in which man could exercise his moral freedom by doing the good from purely disinterested motives.
